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Editor's Preface

There are few peoples in the history of the Church whose relationship 
with the Catholic Faith has been as complete, as total in its transfor-
mation of life, and as violently ruptured as that of the English. In the 
span of eight centuries, one observes the gradual ascent and sudden 
fragmentation of a religious identity which had once absorbed the 
very structure of time, thought, and speech in the land. It is not un-
common or unnecessary to lament the destruction of the monasteries 
or the su;erings of the martyrsR what is less commonly recalled, how-
ever, is the earlier grandeur of a national culture that was, before all 
else, deeply Boman in dogma, monastic in structure, and —enedictine 
in its understanding of order.

The present volume collects three historical portraits A that is, 
Ylcuin of korV, Pope Ydrian Iz, and the English recusants of the 
Elijabethan age A not because they form a continuous narrative, but 
because their xu:taposition o;ers the vast and starV range of English 
Catholic life across the centuries. If read with a due sense of chronol-
ogy and conte:t, these Hgures form both a Vind of progression and 
contrastM Ylcuin as a man of formation, Ydrian as a man of culmina-
tion, and the recusants as a Catholic people obliterated. The monV, the 
pope, and the martyr. —etween these three, we catch sight of a Catholic 
England that once taught, once ruled, and Hnally bled.
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The Hrst of these, Ylcuin, has often been borrowed by Conti-
nental historians for the purposes of the Carolingian revival, but his 
roots were English and monastic. Ois early life at korV, under Llbert, 
holds the ’uiet intellectual Hdelity that characterijed so much of the 
&orthumbrian religious world in the eighth century. Ois “atin was 
more than perfunctory A it was foundational. Oe thought in Boman 
categories and moved within patristic thoughtR he prayed in a language 
already liturgical before it was literary. The man who would advise 
Charlemagne on ’uestions of education and worship was formed, not 
in some vague insular piety, but in the —enedictine conviction that le: 
orandi, le: credendi must precede all reform.

Ylcuin”s theology was shaped by the understanding that words 
themselves, when rightly ordered, could participate in the economy of 
grace. The teaching of grammar was of course preparatory to theologyR 
yet, it was also itself a form of penance, an ascetic ordering of the mind. 
Nore than utility, “atin was learned and mastered because it was the 
tongue in which the psalms resounded, the Councils taught, and the 
canon of the Nass endured. That this man could become the architect 
of Charlemagne”s intellectual ambitions is evidence of an England in 
which spiritual formation and intellectual formation had not yet been 
bifurcated.

It is Htting that Ylcuin”s world came before the national conscious-
ness of SEnglandD as we now understand it. Ois loyalties were to the 
Church Hrst, and then to the 3a:on princes who sustained Oer. That 
men liVe him e:isted in su?cient number to civilije the FranVs is not 
a minor pointR it suggests that the Church in England, already by the 
eighth century, possessed something of surplusR  a fullness of doctrine, 
language, and liturgical habit strong enough to e:port. The English 
were once missionaries to the continent because they had already 
become thoroughly Boman in form and —enedictine in content.
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Three centuries later, that same religious soil produced &icholas 
—reaVspear, the only Englishman to ascend to the papacy. That he did 
so as Ydrian Iz, ruling in an age of consolidation and xuridical papal 
power, is signiHcant. The medieval papacy did not manufacture saints 
from novelty, nor did it elevate national heroes as a matter of *attery. 
It was because he Ht the role that he was raised to it A an English 
cleric who had imbibed the discipline of the continent and wielded 
the Boman ideal of universal order. Ydrian was a statesman in the 
most precise, Boman sense of the term. Ois Englishness, if it is to be 
remarVed at all, was almost accidental to his o?ce. ket it is precisely 
that accident which forces re*ection. For there was once a time when 
an Englishman might become pope without irony, without tension, 
and without the faint condescension that now haunts Ynglo-Boman 
relations.

Ydrian”s reign, though short, embodies a particular vision of papal 
sovereignty that has since become di?cult to e:plain in a world gov-
erned by democratic a:ioms and institutional fragmentation, to say 
nothing regarding the contemporary debates on ultramontanism. Ois 
con*ict with FredericV —arbarossa was a ’uestion of Hrst principlesM is 
the order of Christendom hierarchical or merely federal5 Is the zicar 
of Christ to be tolerated as a moral voice or obeyed as a xuridical 
authority5 That an Englishman could once answer these ’uestions 
with clarity and enforce them from the Chair of Peter speaVs to a world 
where the categories of law, power, and grace were not yet unbound 
from one another.

The third part of this volume is, in some respects, a negation of 
the Hrst two. 4om —ede Camm”s devotional record of the Elijabethan 
martyrs captures an English world in collapse. Yt the point in which 
4om Camm e:plores, there is no monastic learning left to speaV ofR 
it has been burned, outlawed, or driven underground. There is no 
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papal dignity accessible to EnglishmenR Bome has become, once more, 
a foreign city. Ynd yet there is in these narratives a residue of both 
Ylcuin and Ydrian. The priests who entered England in disguise, who 
o;ered Nass in haylofts and cellars, were products of a still-intact 
intellectual and sacramental tradition. Their “atin was the same, their 
missals the same, their loyalties unchanged. 7hat had altered was the 
status of that loyalty A no longer integral to the national life, but 
punishable by law.

It would be a mistaVe to view these martyrdoms in purely personal 
terms. In addition to acts of private devotion, they were entirely public 
acts of political theology. The Elijabethan regime feared a sacramental 
priesthood that could challenge its xurisdiction, an altar that could 
name the throne as disordered. In a large sense, these men were mar-
tyred for maintaining a public claim about the nature of grace and the 
visibility of the Church. That they were hunted is no surpriseR that 
they endured is the genuine marV of continuity.

There is a temptation to read these three Hgures A the monV, 
the pope, and the martyr A as symbols, which they are not. They 
are concrete men, living in very di;erent times, and shaped by local 
concerns and political contingencies. 7hat unites them are meta-
physical and ideological threads A in that, they each participated in 
a civilijation wherein the Faith was structural and wholly integral. It 
governed liturgy, prayer, and public devotionsR grammar, ranV, and 
lawR education, food, and worV. In a word, fraternal charity. In Ylcuin, 
we see how it ordered the mindR in Ydrian, how it ordered ruleR in the 
martyrs, how it endured dissolution.

000
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7hat may be said as well is of contrast the English Catholic loss 
with that of France or Ireland. The French retained their liturgical 
culture through monarchy and revolutionR the Irish, through poverty 
and cultural cohesion. —ut the English Catholic loss was marVed by 
internal displacement. It was very much a metaphysical e:ile. 7hat 
had once been the heart of the nation became an alien organ, toler-
ated at best, often suppressed, and Hnally spiritualijed into a private 
preference. The shift was sociological and ontological. That is to say, 
that which once ordered all things was now no longer legible to the 
world it had once formed.

It would be foolish to suggest that English Catholicism perished 
with the martyrs. —ut it would be e’ually foolish to pretend that 
it emerged unscathed. Kught I say more of the modern condition 
of English Christianity A its detachment from its own scholastic 
roots, its ambivalence toward “atin, its divorce from monasticism5 
The materials presented here are fragments from the former order A 
those moments when the wonderous —ritish Isles revealed herself as 
a true daughter of the Church, loyal to the Boman 3ee, educated by 
—enedictines, and sanctiHed through su;ering.

If there is a unifying lesson in these three lives, it lies in the sheer in-
compatibility between the world they inhabited and the world which 
now surrounds their memory. The past unintelligible to the rotted 
mind of the modern man. It is not that Ylcuin”s theology is too 
di?cult to grasp or that Ydrian”s papacy was obscure or that the mar-
tyrs” loyalty was is some way misguided A it is that the metaphysical 
assumptions which gave their lives meaning have been severed from 
the public imagination altogether. 3ubmerged in the rough waters 
of “iberalism, the world that once ordered liturgically, temporally, 
linguistically, and xuridically by the Catholic Church, is now without 
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a shared vocabulary by which to speaV of these things, even among so 
many professing Catholics.

That which once governed Vings now governs no villageR that 
which once educated emperors now instructs no child without caveatR 
that which once sanctiHed English blood and her Isles is now remem-
bered in passing, or with embarrassment. The rise and ruin depicted in 
these pages is wholly a dislocation of cultural memory. This new order 
in which we live have rendered a vast maxority of poor souls incapable 
of understanding, integrally, what came before.

Kne might obxect that this is an old lament, and it is. —ut there is 
something peculiar in the case of England, which had once baptijed 
its people and the land, had once housed its political theology with-
in magniHcent stone cloisters, and had once permitted the seamless 
passage between altar and throne. The English Catholic e:perience is 
neither that of simple endurance nor that of martyrdom alone. It is 
the e:perience of having once been the civilijation A and then having 
been amputated from that fact. This maVes the modern condition 
less a matter of minority status and more a matter of metaphysical 
e:ile. &o revival of Catholic life in England will succeed that does not 
account for this loss of grammar, this unmooring of intelligibility.

It is not the purpose and aim of the worVs collected in this volume 
to set forth a solution. —ut they do maVe clear that the older order once 
e:isted, and that it was not theoretical. It had *esh, vestments, o?ce, 
blood. It produced monVs who could govern an empire, Englishmen 
who could govern the Church, and laity who could o;er their limbs to 
be torn on the racV for the saVe of sacramental order. That such things 
are now unimaginable A or else imagined as medieval embellishment 
A tells us more about ourselves than about them.

Yustin “. “ambert
3tabat Nater Press
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1

The Signicaonae fA luapin

T he sftiCifn fA luapin ot o koChfuia Chinrev it yevm dpah dfve 
tignicaonC Chon it genevouum veafgniteb .m Che aotpou veobev 

fA hitCfvmM wftC sefsue ove oRove ChoC he resC ouighC Che Giareving 
Cfvah fA ;fdon ueovning in xopuq o tdouuev npd.ev rnfR ChoC .m 
hit Ceoahing onb hit RviCingt he outf e,evaiteb o -piCe vedovro.um 
ossveaio.ue eEeaC psfn oC ueotC Che CRf tpaaeebing aenCpviet onbY in 
o uett ossovenC AfvdY psfn o dpah ufngev sevifbM Thfte Rhf ove ouW
veobm oa-poinCeb RiCh hit tingpuovum dfbetC etCidoCe fA hidteuA dighC 
hetiCoCe Cf afntibev hid Che dftC idsfvConC cgpve fA hit aenCpvmq 
fChevt Avonrum tCoCe ChoC hit ahieAY iA nfC hit fnum auoid Cf aeue.viCm it hit 
aufte afnneaCifn RiCh Che Ndsevfv khovuet Che xveoCM wftC Nnguith 
hitCfvm .ffrt bitditt hid RiCh .vieA veAevenae ot Che Nnguith CpCfv fA 
Che tfnt fA khovuedogneq onb fne hot on pneotm tptsiaifn ChoC .pC Afv 
o noCifnouiCm ChoC veGeaCt o tuighC vom fA gufvm fn o voChev tp.devgeb 
evo fA fpv hitCfvmY he Rfpub hoye etaoseb denCifn in dftC fA Ched 
ouCfgeChevM

HeC Che AoaC it Cvpe ChoC Rhen Re geC o aufte afd.inoCifn fA o don 
fA oaCifn RiCh o don fA ueovningY Che inCevoaCifn fA Riuu onb inCeuueaC 
ChoC AfuufRt it uireum Cf svfyibe tfde inCenteum inCevetCing vetpuCtM The 
Cotr fA khovuet oC Che Cide oC Rhiah he Rot afnneaCeb RiCh luapin 
Rot Che svetevyoCifn fA Che fpCRovb pniCm fA OetCevn NpvfseY tfveum 
ChveoCeneb .m Che Cvi.ou afn-petCt fA Che KfvChevn onb kenCvou voaetM 
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OhoC Che koChfuia khpvah hob bfne onb Rot tCiuu bfingY .m deont 
fA hev pni-pe tsiviCpou fvgonitoCifnY Afv Che tfpu fA NpvfseY khovuet 
Rot engogeb in bfing Afv Che dott fA dingueb voaet ChoC Afvdeb hev 
pnRieubm .fbmY .m deont fA Che tRfvbM Lfvae oufne afpub neyev hoye 
oaafdsuitheb eyen on fpCRovb onb hfuufR Afvd fA pniCmM winb onb 
Riuu aonnfC .e .enC .m theev ReighC fA afn-petCY nfv Che sfRevt fA Che 
tfpu hovnetteb Cf o yiaCfv t ahovifCM UC Rot heve ChoC luapin suomeb hit 
sovCM

&n Che Piuu fA 3eovningY eyen fn iCt ufRetC tufsetY ouu dinbt ove 
AveeY Chfpgh ouu ove .fpnb .m Che ahoint fA inCeuueaCpou uoRM UC Rot 
.m sfinCing Che vfob ChiChevY ot Reuu ot .m heusing uode onb uoggovb 
tfput Cf auid. iCt heighCtY ChoC luapin goye inbitsento.ue ottitConae Cf 
khpvah onb NdsevfvM Pe tpaaeebeb Cheve.m nfC fnum in svetevying 
Che inCevnoCifnou fnenett fA Npvfse oC ChoC sovCiapuov CideY .pC in 
aveoCingY fv voChev veWaveoCingY o tmtCed fA ebpaoCifn ChoC Rot Cf svfye 
o tCvfng .fnb fA pniCmY onb o dftC eEeaCiye intCvpdenC fA aiyiuitoCifn 
Chvfpgh Cvfp.ueb onb ahofCia ogetY ufng oACev hit fRn oge hob sotteb 
oRomM

lC o tpsevcaiou guonaeY Chete Chingt ove nfC ossovenCq onb Chfte 
Rhf ove afnCenC Cf Chinr ChoC Che ahieA idsfvConae fA Che Cotr fA 
luapin uiet in Che uinring ps fA Che inCeuueaCpou uiAe fA Nnguonb in Che 
eighCh aenCpvm RiCh ChoC fA Che kfnCinenCY Riuu Ceuu pt ChoC ChoC Cotr 
enbeb RiCh Che evo fA Che tfnt fA khovuedogneM Spah o yieR it idW
sftti.ue in Aoae fA Che AoaC ChoCY nfC fnum bib Che tmtCed fA luapin onb 
Che Ce,C.ffrt he RvfCe .eafde sovC fA Che afddfn uiAe fA ebpaoCeb 
NpvfseY oC ueotC Ciuu Che bomt fA Che ;enoittonaeY .pC ChoC o Aov dfve 
inCongi.ue ChingY Che–spirit–fA Che Lvonrith tahffutY fA Rhiah he Rot Che 
oaCpou AfpnbevY sevdeoCeb debioeyou Npvfse onb dfbiceb hev Rhfue 
inCeuueaCpou hitCfvmM
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UC hot .een toibY inbeebY ChoC Che hitCfvm fA khovuet Che xveoC enCevt 
inCf ChoC fA eyevm dfbevn Npvfseon tCoCeY onb iC it e-pouum Cvpe Cf tom 
ChoC ouu ChoC Rot dftC sevdonenC in hit Ndsive j nfC hit afn-petCtY 
nfv hit Afvaeb afnyevtifntY .pC Che high ibeou fA denCou apuCpve in 
Che dibtC fA o dftC doCeviou RfvubY Che ibeout fA rnighCum ahiyouvmY fA 
bfdetCia spviCmY fA noCifnou ReuuW.eingY ot Reuu ot fA Cvpe bfaCvine onb 
svoaCiae fA veuigifnY ChoC .eufng Cf hit evo j Rot intsiveb .m luapinY 
LoChev in xfbY winitCev fA NbpaoCifn obyitev onb Ceoahev fA Che dftC 
tCviring cgpve fA debioeyou khvitCenbfdM

kpvifpt inbeeb Rot ChoC ouuionae j ChoC fA o genCueY teuAWbitaisuineb 
Nnguith tahfuov RiCh o gigonCia tfubievY Apuu fA tCvfng sottifnt onb 
yifuenC idsputetY Rhfte pnbfp.Ceb oCCvoaCifn Cf ueovning dptC hoye 
.een houA tpsevtCiCifpt in fvigin ChoC vetseaC Afv Che pnrnfRn onb 
Che dmtCevifpt tf tCvfng odfng Che TepCfnt j RhfY Cf Che enb fA 
hit bomtY afpub RiCh bi4apuCm Code hit tRfvbWhovbeneb honb Cf Che 
avodsing tevyiCpbe fA Che senY Rhf .pC Afv Chfte gueodt fA inCpiCifn 
ChoC fseneb ps o neR onb Ribev RfvubY dighC Reuu hoye .een afnCenC 
RiCh hit oahieyedenC fA <aveoCing on ovdm fpC fA o avfRb fA denY= 
onb fA aouuing inCf e,itCenae Che Seafnb Ndsive fA Che OetCM

wfve apvifpt tCiuu it Che AoaC ChoC Che sovC fA luapin in Cheiv >finC 
Cotr fA pshfubing aiyiuitoCifn oC o aviCiaou esfahY onb fA uoming Che 
AfpnboCifn fA ApCpve tCo.iuiCm in uoR onb gfyevndenCY ebpaoCifn onb 
dfvouiCmY Rot suomeb .m o don Rhf hob nf giAC fA fviginouiCmY Rhf 
thvonr Avfd Che ibeo fA innfyoCifntY Rhf e,svettum bitauoideb eiChev 
Rith fv inCenCifn fA CedsetCpfpt veAfvdM

Theve ove AeR dfve tCviring e,odsuet fA Che dfCiyeWsfRev fA Che 
<tCiuu tdouu yfiae= in on oge fA yifuenaeM The avming neeb fA ChoC 
sovCiapuov esfah Rot nfC innfyoCifnY nfv fviginouiCm in ChfpghC fv 
oaCifnY .pC o aueov aouu Cf AfuufR Che ReuuWdovreb soCht fA bfaCvine onb 
ueovning ouveobm Cvfbben .m Che koChfuia khpvah fA khvitCenbfd Afv 
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teyen aenCpvietM Un on oge fA bitvpsCifnY fA tpbben yifuenC afn-petCtY 
fA Che dpthvffd gvfRCh fA neR noCifntY Che fne onb fnum .fnb fA 
seoae onb pnifn Rot ufmouCm Cf Che opChfviCm fA Che khpvah onb hev 
Ceoahingq onb RiChfpC Chit eyen Che fpCRovb doniAetCoCifnt fA aiyiuW
itoCifn Reve ChveoCenebM lnb Che gveoCetC AoCouiCm Rhiah afpub hoye 
hosseneb Rfpub hoye .een Che bfdinoCifn fA Che neR voaet fA ChoC 
oge .m o dotCev dinb fA egfCitCia AonoCiaitdY o wfhoddeb Rhf dighC 
hoye bvoRn ouu OetCevn Npvfse oACev hidY sfting ot Che wettengev fA 
xfb onb Pit FvfsheCM

LfvCpnoCeum Afv khvitCenbfd Che oaCpou dotCevWdinb fA Che Cide 
Rot afnCenC Cf tinr hit fRn sevtfnouiCmY onb Cf bvoR den .m Che afvbt 
fA ufye Cf Che fub RomtY Che ReuuWCvfb vfobt fA intsiveb opChfviCm onb 
deChfbt fA inCeuueaCpou oaCiyiCmM

lnb iAY Cf dfbevn veobevtY Che deChfbt fA luapin teed Cviyiou onb 
CidibY iC thfpub .e veded.eveb ChoC bpving hit iddebioCe sevifb fA 
dinb hitCfvmY Che nfvChevn onb e,Cvede RetCevn sovC fA NpvfseY RiCh 
Rhiah he hob Cf beouY Rot oC Che rinbevgovCen ueyeu fA stmahfufgmY o 
ueyeu uio.ue Cf .e .vfren ps eotium enfpgh .m deChfbt fA Afvae onb 
boving fviginouiCmM

3oCev fnY Rhen Che AfpnboCifnt hob .een cvdum uoib .m hit iniCiou 
eEfvCtY aode Che neeb Afv tCvfngev tCpEY Rhiah oRfre in ChoC tode 
-povCev fA Che Rfvub Che inCeuueaCpou avoyingt fA SahfuotCiaitdM

&ne domY hfReyevY -petCifn RheChev Chfte avoyingt Rfpub eyev 
hoye oviten j osovC Avfd Che neeb fA afd.oCing wfhoddebonitd j 
hob iC nfC .een Afv Che -pieC Rfvr fA o tahffudotCev genipt fA Che 
eighCh aenCpvmM
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The Moral and Intellectual World of the 
Eighth Century

S ome understanding of the moral and intellectual world of Al-
cuin’s day is, of course, necessary in order to realise his position 

when he landed in Gaul in the year 782. In a succeeding chapter we 
will take a brief survey of the history of that remarkable people which 
was to form the medium through which his inFuence was to spread 
throughout Western Christendom.

At this point, however, it is important to remind ourselves of the 
fact that this young and vigorous Rrankish race, though permeated, 
like all others which had once come into touch with qome, with 
the military traditions, the ideals, and in some part at least with the 
civilisation of the Empire, tended by the force of its strong racial 
instincts, as well as by its mental alienation from the conxuered people 
of Gaul, to break o; into isolation and independence, especially in 
matters of faith and morals. In those days the one bond that could 
draw together a shattered Europe, in her darkest period of disruption 
and jerce tribal animosities, was the faith, the moral inFuence, and 
the intellectual culture of the Catholic Church, and the importance 
therefore of bringing the Rranks into close touch with her could hardly 
be over-estimated.

The strength of that bond, however, depended upon the loyalty, 
the morality, and also to a very large eHtent upon the intellectual 
exuipment of the ministers and eHponents of her RaithO and Nust at a 
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time when a singularly material-minded race, whose religion had for 
centuries been the sword, had, as it were, swung into the forefront of 
Christendom, the danger was that an ill-exuipped priesthood would 
be swamped by an altogether illiterate laity, to the moral and spiritual 
confusion of both. To realise the position of the eighth century in this 
respect, we must take a rapid glance at the history of the educational 
world of Europe up to that period, with special reference to Rrank-
land.

Rrom the jrst the Catholic Church had made the xuestion of ed-
ucation, both religious and secular, in a very real sense her own. Rrom 
the jrst she had realised that her ideal must be a reasoned faith arising 
out of trained and disciplined methods of thought, since doctrines 
imposed upon ignorant minds are apt to degenerate into meaning-
less superstitions. The real bone of contention was never the”need”of 
education, but the kind of educational system that would best meet 
that needO the result was a veritable Lattle of the Looks, a battle which, 
under di;erent aspects, has lasted down to the present day.

Ror the modern man, accustomed to accept as a matter of course 
Greek methods of thought as the jnest vehicle of literary or scientijc 
eHpression, it is hard to understand the jerce contest that raged be-
tween the pagan world of education in the last centuries of the Empire, 
and the rapidly growing organisation of the Christian Church. It is 
impossible to Nudge the contest by the conditions of today. What one 
has to keep in mind is the fact that those early centuries saw a constant 
and absolutely necessary conFict between Christianity and paganismO 
and every form of literature or philosophy that had a pagan origin was 
as suspect as the writings, some of them possibly harmless enough, 
of a modernist of today. Moreover, in dealing with people only Nust 
emerging from pagan beliefs, a clear-cut line was as much a necessity 
as that drawn between a modern DconvertU and his previous place of 
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worship. There must be no playing fast and loose with the old beliefsO 
they must be reNected once and for all. …ater on, when Europe had 
accepted the Raith, and when paganism, in its old sense, was dead, the 
Church, as we shall see, turned readily enough to the stores of the 
classic world, DchristenedU Aristotle by the hands of Saint Thomas of 
Axuin, and was among the jrst to revive the study of Greek literature. 
Lut during the jrst four centuries of the Christian era, although the 
speech, the civilisation, even a few details of the religious rites of pagan 
qome were absorbed and turned by her to the advantage of the Raith, 
the Church grew steadily more and more antagonistic to the use of 
pagan literature in her educational system.

To the minds of Tertullian, of Prigen, of )erome, even of Au-
gustine, though he could not altogether condemn his earlier love, 
classic literature was permeated with evil. Dqefrain,U cried the voice of 
Authority, Dfrom all the writings of the heathen. Ror what hast thou 
to do with strange discourses, laws, or false prophets, which in truth 
turn away from the Raith those that are of weak understandingV Jost 
thou long for poetryV Thou hast the 1salms. Pr to eHplore the origin 
of thingsV Thou hast the Look of Genesis.U

When this was the opinion of the Christian educators one can 
scarcely be surprised at the line taken by the Apostate Emperor )ulian, 
who bade them cease to use the works of Komer if they only read 
him in order to show that his gods were evil spirits, and to leave the 
schools to pagan teachers and pagan books, rexuiring them to conjne 
themselves to the Sacred Looks of their religion and to the children of 
their own faith.

This may have been the logical course, but one may be thankful that 
the Church saw two insuperable obstacles to following it.
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In the jrst place, as Tertullian himself has naively confessed, the 
pupil was obliged to use the pagan teHtbook, Dsince there are no others 
from which he can learn Qquia aliter discere non potest–.U

In the second, the rapidly developing Church had no mind to have 
her limits thus circumscribed. Ker mission was to the unconverted, 
and she had no intention of being shut out from the schools. With 
that remarkable wisdom which had already led her to use so many of 
the pagan rites and customs in her ceremonial, she decided not to leave 
the superlative mental training a;orded by DgrammarU and DrhetoricU 
to the foe, even if it involved a study of such heathen writers as Cicero, 
and Korace, and 9irgil. As a jfth-century bishop, Sidonius of …yons, 
declared, DWe must press pagan science and philosophy into the service 
of the Church, and thus attack the enemies of the Raith with their own 
weapons.U

Already, a century earlier, Saint Augustine had faced the situation, 
revised the opinions of middle life, and written in his seventy-second 
year a treatise”On Christian Instruction”which indicates in the clearest 
way the line he felt should be taken by the Church. Dzuisxuis bonus 
verusxue Christianus est, Jomini sui esse intelligat, ubicumxue in-
venerit veritatemU é let every good and true Christian know that Truth 
is the truth of his …ord, wherever found. …et the Christian, escaping 
from the bondage of paganism, spoil the Egyptians. …et him appro-
priate the Dliberal disciplines, well suited to the service of the truth.U 
…et him take the best of the secular culture of the ancient world, and 
use it in the service of his Raith and to the better understanding of 
divine truths.

This, then, was the compromise adopted by the early Church. …et 
us see what its acceptance amounted to.

In the days when the Empire was still a Fourishing organisation, 
DGrammar,U the jrst of the liberal arts taught in her schools, had com-
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prised a close and critical acxuaintance with the chief …atin writers 
of the classic age. Gradually, however, as the rage for oratory usurped 
the place of solid scholarship, grammar had become subservient to 
DrhetoricU in the schools, and mental training retired before a cra4e for 
ingenious forms of speech.

The chief use of the classic writers, in consexuence, was as material 
for memorising long passages, which could be worked up as declama-
tionsO a system which naturally cultivated the memory at the eHpense 
of the reasoning faculties. Even the art of Composition often became 
a mere trick é the skillful blending of well-worn phrases and clich5s 
fantastic and unreal as vehicles of thought.

A reformer who would combine enthusiasm for the Raith with 4eal 
for a better system of education was a crying need in that early eraO 
but the Church in her lingering distrust of pagan taints, halfhearted, 
too, in her condemnation of the classics, failed to produce the man. 
Many of her foremost men, indeed, favoured more or less openly the 
empty rhetorical training in which they had themselves been educated. 
Sidonius confessed the pleasure he eHperienced from reading Terence, 
though he half suggests that he regards it as a sin of youth. Saint Kilary 
of Aries, ReliH of Clermont, Saint qemy, all educated in the strictly 
classic schools set up by Imperial qome in Southern Gaul, approved 
of the old system much as a modern public school man of the last 
generation upholds Euclid and the Eton …atin Grammar against the 
claims of geometry and the direct method.

The early years of the jfth century, therefore, saw the work of three 
educational writers who show the result of an attempt to crystallise 
this rather chaotic system in teHtbooks which must have eHercised a 
strong inFuence over the education of their own and succeeding gen-
erations, since they became the foundation of those used throughout 
Europe during the whole mediaeval period.
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Pne of these, Loethius Q:8B-‘2‘–, became the link between the 
classic literature of Greece and the mediaeval learner, since he trans-
lated, or adapted, versions of Aristotle for use in schools, and thus fur-
nished the standard teHtbook on logic for one generation of school-
boys after another. Ke ranks among the last of the pagan philosophers 
rather than as a Christian writer, though succeeding copyists managed 
to tinge his works with Christian hues. Kis book,”De Consolatione 
Philosophiae, tells the old myths of Greece and qome with much grace 
and charm, and was among those translated by our English Alfred, as 
being Done of the most necessary for all men to know,U for use in his 
Anglo-SaHon schools. Kis contemporary, Cassiodorus, was a qoman 
senator who, in his old age, became a monk, and gave his whole time, 
apart from his religious duties, to writing a Compendium, designed 
to cover the whole educational system of that day.

Therein is grammar, adapted from the teHtbook of the qoman Jo-
natusO rhetoric, based on CiceroO Ddialectics,U borrowed for the most 
part from Loethius. These three departments were now dejnitely 
labelled as Arts, and became the”Trivium”of the mediaeval world.

Ke also deals with four”Disciplines”é the”Quadrivium, comprising 
arithmetic, geometry, astronomy, and music, the jrst three treatises 
being largely derived from Loethius.

To a century later belongs Isidore, a Spanish bishop of whom 
Alcuin speaks with admiration rather beyond his deserts, as Dlumen 
Kispaniae.U

The”Origines”of Isidore form an encyclopaedia of information on 
every subNect under the sun, much of which is naturally very vague and 
inaccurate. Kis account of the seven liberal arts is borrowed wholesale 
from Cassiodorus, but his book is valuable chieFy as a collection é 
a kind of anthology é of passages drawn from both classical writers 
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and the Rathers of the Church, dealing with every department of 
knowledge.

This scanty store of teHtbooks represented all of classic lore and 
Christian comment thereupon that the Church proposed to teach 
her pupils, as far as the secular State schools were concerned, up to 
the end of the siHth and during part of the seventh century. Lefore 
that time, however, we jnd a new inFuence at work, and the gradual 
disappearance of the secular school from the scene, as far as Gaul 
was concerned. This new inFuence came originally from the Eastern 
Jeserts, the dwelling-place of those hermits whose ascetic ideals had 
made deep impression on the imagination of one Cassian, pupil of 
Saint Chrysostom and friend of Saint Germanus, the missionary of 
Gaul.

As the founder of the monastery of Saint 9ictor at Marseilles, 
Cassian may claim to have been the founder of monastic discipline 
in that country as early as the end of the fourth century, and to have 
pointed out the road travelled by the sons of Saint Lenedict in later 
days. Kis rule of hard, unremitting toil, the energetic work of his 
monks as farmers, teachers, students, made powerful appeal to the 
active instincts of the as yet but half civilised Rranks, and the walls 
of several monasteries began to rise throughout the rapidly eHtending 
Rrankland. Saint Martin founded his society at Tours and spread his 
inFuence throughout the valley of the …oire. Saint Konorat made his 
island monastery at …erins the centre of religious life for the valley of 
the qhone. So that Southern Gaul, at least, was already familiar with 
the monastic ideal when Saint Maur introduced the Lenedictine rule 
in the latter years of the siHth century.

&ow where a monastery was built or a bishopric founded, there was 
also a school, monastic or episcopal, in working orderO and the respect 
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shown for these institutions by the ever-advancing Rrank assured their 
stability in a time of great chaos and confusion.

Lefore the invaders the old state or municipal school founded by 
Imperial qome in Gaul had fallen to piecesO sometimes because the 
city which formerly supported them ceased to do so under the stress 
of conxuest or loss of trade wealthO sometimes because pupils simply 
ceased to attend them. Ror the Rrank in those days, though he ap-
proved and absorbed much of the military organisation of the Empire 
and was but half a Christian in the early days of his conversion, was 
yet very much less than half a pagan in the Church’s sense of the word, 
and neither knew nor cared anything for qoman culture, even when 
jltered through Christian channels. Lut he recognised and respected 
the self-denying work of the monks and clergyO and where education 
survived at all in that era of darkness covered by the jfth and siHth 
centuries, it was to be found in the school of the monastery or the 
cathedral.

The character of the education given there can be found in the 
qule of Jiscipline drawn up by Cassian for the monks of the West. 
Where the Church of an earlier day had compromised in the matter 
of teaching and reading classic literature, the stern rule of Cassian was 
eHplicit.

Ror the children of the school as for the monks of the choir, there 
was to be but one aim, one ideal. Study and manual toil alike were to be 
used as a preparation for the life to comeO work for material advantages, 
and love of learning for its own sake, were to be exually discouraged. 
As a youth, sitting at the feet of Saint Chrysostom, Cassian himself 
had soaked his mind in the incomparable literature of Greece. Lut in 
other years, in his famous”Collationes”he makes his friend Germanus 
deplore the memories of the literature which, he said, dragged his soul 
from heavenly contemplation. Consulting the Abbot &estorius as to 
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the remedy, he was drily recommended Dto read the Sacred Looks with 
the same ardour that thou once didst those of heathen writers é then 
shalt thou be freed from their inFuence.U

Rrom this standpoint it naturally came about that the system of 
education laid down by Cassian’s rule was eHtremely limited in eHtent. 
&o provision whatever was made for boys who were not destined to 
become monks. All learnt to read in order to study the Scriptures 
and to follow the Lreviary and Missal, to write that they might copy 
the 1salter, and to sing that they might do Nustice to plain chant as 
interpreted by Saint Ambrose. A modicum of arithmetic was allowed 
é based upon the calculations determining the dates of Easter and 
the feasts dependent upon it. Pf mental training é the”gymnasia”of 
Greece é there was little trace.  et one is bound to confess that the 
men produced by such a system were those to whom the conxuering 
Teutons looked with awe and deference for their e;ect of moral force, 
strong organisation, and social weight. &either pagan remnant nor 
Arian heretic, popular as the latter was elsewhere, attracted the new-
comersO and when Clovis, jnding himself conxueror of Gaul, looked 
round him for a worthy ally, it was to Saint qemy, the Gaulish bishop, 
representative of Christian qome, that he turned.

At that particular time, then, the monastic and cathedral schools of 
Gaul, by their upholding of a striking, though narrow ideal, fuljlled 
the particular needs of their own day. The system in itself, however, 
possessed elements of weakness too marked for long endurance. &e-
glect of the part played by the intellect in soul development weakened 
the powers of thought and reasoningO theological learning began to 
disappearO all but the most far-fetched and fanciful interpretation of 
the Scriptures ceasedO literature and philosophy alike vanished from 
the schools. It seemed, indeed, as though the old gibe of )ulian the 
Apostate, that when men eHchanged the study of the Ancients for 
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that of the Evangelists, they would descend to the mental level of the 
slave, was to be fuljlled. Education, in the real sense, no longer eHistedO 
instruction on the most narrow and elementary lines took its place. 
The only scope for originality of any kind survived in the rage for 
fantastic parallels and curious metaphors by which well-nigh every 
passage of the Sacred Looks was illustrated.

The condition into which the learning of Gaul, once so celebrated, 
had fallen by the end of the siHth century, is described, vividly enough, 
though in very bad …atin, by Gregory, Lishop of Tours Q‘::-‘0‘–, in 
his”Historia Ecclesiastica Francorum. qightly enough, he connects its 
decay with the political condition of the time, a cause of weakness 
inevitable in the wild days of the Merovingian dynasty.

DInasmuch as,U he says, Dthe cultivation of letters is disappearing, 
or, rather, perishing, in the cities of Gaul, while goodness and evil are 
committed with exual impunity, and the ferocity of the barbarians 
and the passions of kings rage alike unchecked, so that not a single 
grammarian skilled in narration can be found to describe the gen-
eral course of events, whether in prose or verse. The greater number 
lament over the state of a;airs, sayingï ZAlas, for our ageR Ror the study 
of letters has perished from our midst, and the man is no longer to be 
found who can commit to writing the events of the time.’

DThese and like complaints, repeated day by day, have determined 
me to hand down to the future the record of the pastO and though 
of unlettered tongue I have nevertheless been unable to remain silent 
respecting either the deeds of the wicked or the life of the good. 
That which has more especially impelled me to do this is that I have 
often heard it said that few people understand a rhetorician who uses 
philosophical language, but nearly all understand one speaking in the 
vulgar fashion.U
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The somewhat peevish complaints of this bishop Dof unlettered 
tongueU e;ected no reform, and during the seventh and eighth cen-
turies a great darkness descended upon the schools of Gaul.

Their guardians were themselves in sorry case. The monasteries, 
weakened by the fact that they stood outside episcopal control, were 
held in lessening honour and respect as the power of the bishop in-
creased. And the bishops, once the guardians of both spiritual and 
temporal law and discipline, the protectors of their Fock, had unfor-
tunately shaken themselves free, to a large eHtent, of the Nurisdiction 
of the 1ope, and, unfettered by religious responsibility to a central 
power, tended to develop more and more into feudal magnates, or 
warriors, gaining in wealth and temporal power what they lost in 
spiritual prestige.

Kence the half-civilised Rrankish chiefs who ruled them, often with 
clash of temper and of sword, saw no reason why they should not 
interfere even in religious matters. Pne of these, Chilperic I, even 
proposed to the Church in Gaul a new Confession of Raith, in which 
all distinctions between the three 1ersons of the Llessed Trinity were 
to be omitted. Another tried to impose a new alphabet, or, rather, an 
eHtended version of the original é an innovation which would have 
involved the destruction, as no longer Dup to date,U of all manuscripts 
before his time. Even in the days of the Carlovingians, and in the time 
of Charlemagne himself, such tendencies were by no means uncom-
mon, were indeed inherent in the character of the Rrankish rulers, 
with their naSve egotism and mingled ignorance and intelligence. It 
is scarcely necessary to point out the pitfalls thus threatened, and the 
dangers of future heresy, dangers which it was in great part the work 
of Alcuin to avert.

While Gaul was in this parlous state, the torch of learning had been 
rekindled elsewhere in a striking manner. Pn Monte Cassino, in the 
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year ‘28, the jrst Lenedictine monastery had opened its doorsO by the 
end of the siHth century the sons of Lenedict were ready to go forth 
into the world and to Dinstruct all nations.U Study, both as a duty 
and a privilege, played a conspicuous part in the Lenedictine quleO 
and though it made no eHplicit mention of the classics of antixuity, 
there was strong recommendation of Dsuch eHpositions of the Koly 
Scriptures as the most illustrious doctors of the orthodoH faith and the 
Catholic Rathers had compiled.U This, at any rate, sent the student to 
originals instead of to a DCompendium,U in theory, if not in practice. 
Moreover, such studies were to be undertaken for the refutation of 
errorsO which suggests that books containing such Derrors,U be they 
pagan or more strictly Dheretic,U must be read in order to be con-
demned.

The most important reform, however, lies in the fact that the high 
place accorded to study by the Lenedictine qule, raised education, 
with its methods, from the mire, and set it among the seats of the 
mighty.

&ot for many a long day was its benign inFuence to touch direct-
ly the land of the Rranks.  et many years before the coming of the 
Lenedictine Alcuin, there had appeared in Rrankland a reformer from 
another xuarter, representing a School that in the future was to a;ect 
both Charlemagne and his tutor in a curious fashion.

This was Saint Columban, who, in the early years of the seventh 
century, appeared as a monastic 4ealot among the 9osges mountains 
which bordered the country then known as Austrasia. Columban 
hailed from ?lster, famous for the learning of its monasteries and 
schools, though the source of its erudition is still something of a 
mystery, as is the fact that the one country of Western Europe which 
never came under the discipline of the Empire, yet received with Noy 
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the Raith as taught by Saint 1atrick, and never swerved from it in spite 
of storms and stress.

The monastic system of Ireland was a legacy from the teaching of 
the fourth-century Cassian, as taught in the school of Saint Martin 
at Tours, the future home of Alcuin, and carried thence to the Irish 
by Saint 1atrick during the jfth century. The qule in force there 
closely followed that laid down by the ascetic Cassian, and as taught by 
Columban was even more austere, and still closer to that of the Jesert 
Rathers of the Thebaid.

Ror the moment the enthusiasm of the Irish Saint bore good fruit 
in Gaul, as his Fourishing institutions at …uHeuil and Saint Gall bore 
witnessO but the temperament of &orthern Gaul was not suited to 
great austerity, and the rigid rule of the Celtic monk was xuickly 
eHchanged for that of the sons of Lenedict, with its greater elasticity, 
when the latter came jrst into touch with Gaul.

In days to come the school represented by Columban was to reap-
pear in a curious connection with Alcuin and the Imperial Court, 
in connection with a suspicion of unorthodoHy, which seems to have 
hung about the skirts of the Church in Ireland in those days, and 
was, perhaps, a result of that country’s early lack of discipline at the 
hands of Imperial qome. Even during the seventh century Columban 
himself was summoned before a synod of Rrankish bishops on a charge 
of heresy with regard to the observance of Easter. Ror the Rranks, after 
the conversion of Clovis, were strictly orthodoH in details, and saw in 
an apparently trivial matter the underlying principle that was to be so 
strongly emphasi4ed in England by Saint Wilfrid and the 9enerable 
Lede. The keeping of Easter at the date appointed by qome signijed a 
loyal acceptance of papal authorityO and the holding to local traditions 
in this matter, even when combined with enthusiastic acceptance of 
Catholic doctrine as a whole, weakened the position of the Celtic 
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Church both in Lritain and Ireland, and became a cause of contention 
and suspicion for many a year.

In the end, good sense and loyalty combined to make Ireland one 
of qome’s most faithful daughtersO but the position of Columban, 
as representing the Irish Church of the seventh century, suTciently 
accounts for the swift passing of his inFuence in Gaul.

As far as classical education was concerned, the teaching of the 
Celtic school was, in some respects, more liberal than that of the rest of 
monastic Europe. Saint 1atrick and his followers taught the remnant 
of classic lore that had survived the schools of Cassian é something 
of Greek, a trace, at least, of Aristotle, Cicero, 9irgil. They used, too, 
the teHtbook of Martianus Capella of Carthage, speculative and tinged 
with pagan theories, though interpreted by Christian teachers and 
edited by them. The need, moreover, of Nustifying their views as to 
the correct date of Easter by reference to the stars had made the Irish 
monks astronomers of a kind, though the science they practised would 
more correctly have been called astrology. Altogether, save for the one 
point of di;erence with qoman discipline, the spirit of Irish learning 
contrasted most favourably with the dull and ossijed system then 
prevalent in the schools of Gaul.

&ow before this time, the torch of the Raith had been handed on 
from Ireland by way of Iona, to England, by Celtic teachers such as 
Saint Aidan and Saint Cuthbert, only to be eHtinguished by the shock 
of Anglo-SaHon invasions and conxuests, save in Koly Island and 
among the mountains of the West.  et before the day when Columban 
appeared in Gaul, the Fame had been rekindled in this land, and 
straight from the central and undying jre of Christendom.

A few years after the decay of learning among the Rranks had called 
forth the wail of Gregory of Tours, another Gregory, well named the 
Great, had set on foot the work, not only of conversion but also of 
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education, among the uncivilised and unlettered settlers in Lritain 
QA.J. ‘07–. With Gregory a new life was infused into education, all 
the more important because it was to permeate the system and qule 
of Saint Lenedict, which he so ardently upheld, and which was soon 
to supersede all the other monastic ideals of Europe.

The character of the education approved by Saint Gregory will be 
easily understood if we realise the circumstances of his time. Given a 
chief bishop full of enthusiastic 4eal for religion, burning with love 
of souls, living at an epoch when social disorganisation, anarchy, and 
the desolation inseparable from the constant invasion and harrying of 
the …ombards, had reduced Italy almost to ruins, it was inevitable that 
his aims must be strictly and unswervingly directed towards one end. 
What did the art of rhetoric matter when souls were perishing for lack 
of the Gospel messageV What were the niceties of logic when the lambs 
of the Church were starving spiritually and physically in the midst of 
universal woesV

That Church, then, must be fortijed by every means in her power, 
as being the one and only weapon of contention against heathendom 
and social ruin. &othing that would aid in the campaign was too trivial 
to be neglected. qitual and music were but stones in the sacred fort, 
but each must be well and truly shaped and jtted into place. And as 
the one safe and speedy means of training his workmen in the task 
of conversion, monasteries on the model of Monte Cassino must be 
built and established far and wide throughout Europe, from which 
missionaries could be sent forth to all xuarters of the Continent.

It is clear that in the early years of the mission of Saint Gregory and 
his enthusiastic followers, for men who shrank from no danger and 
who carried their lives in their hands, the only study of importance 
or value would be the Gospels, or the universal heart-language of the 
1salms.
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 et, as the work of conversion progressed, it became evident that 
something more of the nature of mental training was necessary if 
the teacher were to hold his own. …ess than seventy years after Saint 
Augustine had landed on Lritish shores, we jnd Theodore of Tarsus, 
the Greek, sitting as seventh Archbishop in the episcopal seat of Can-
terbury, and introducing the study of his native language and litera-
ture into the Cathedral school. Within a few years this DCanterbury 
learningU had become as famous as that of Gaul, and Ireland, and 
qome, and, rapidly spreading, had been welcomed in the school at 
 ork, soon to rank as one of the most famous in England.

And now we can see the beginnings of Alcuin’s spiritual and liter-
ary genealogy. Among the renowned schools of the &orth were those 
founded at Wearmouth and )arrow by Lenedict LiscopO and the pupil 
of Lenedict was Lede, the”Venerabilis, our jrst annalist, who claims for 
Saint Gregory the title of DApostle of the English.U Lede had among 
his pupils at )arrow one EgbertO and this Egbert became in later days 
the teacher of the boy Alcuin, in the school of  ork. Twenty years after 
the death of Lede in 7!‘, there perished in a pagan outburst against 
the Raith one who was to prepare, in a very special manner, the path 
of Alcuin in the land of the Rranks. Saint Loniface, the Apostle of 
Germany, had gone forth from his Lenedictine monastery near EHeter 
in the early years of the eighth century, to convert the heathen tribes of 
that land é an ascetic jgure, with eager voice and burning eyes, urging, 
persuading, living and dying a martyr to the Raith.

DIn that part of Germany which the Eastern Rranks inhabit,U wrote 
qudolf, a century later, Dthere is a place called Rulda, from the name of 
a neighbouring river, which is situated in a great forest. The holy mar-
tyr Loniface, who was sent as an ambassador from the Koly See into 
Germany and ordained Lishop of the Church of Mayence, obtained 
the woodland, inasmuch as it was secluded and far removed from the 
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goings and comings of men, from Carloman, Ying of the Rranks, and 
by authority of 1ope Uachary founded a monastery there in the tenth 
year before his martyrdom.U

The school connected with this monastery was destined to be the 
spiritual and intellectual home of one of Alcuin’s most famous pupils, 
and to be closely a;ected by his inFuence. At the time of its founda-
tion, however, Loniface was more concerned with the reform of life 
than of learning, as far as the Rranks were concerned. To him, full of 
4eal for the Lenedictine rule of loyalty to the Koly See, the condition of 
the Church in Gaul at the middle of the eighth century was a scandal 
and a shame. Ke wrote to 1ope Uachary imploring him to draw men 
together by his rule, now there was no deference paid to canon law, 
and now matters of practice and doctrine were neglected owing to 
there having been no Ecclesiastical Council called for over eighty years. 
Lishops were accused of being Ddrunken, inNurious brawlers, bearing 
arms in regular battle, and shedding with their own hands the blood 
of their fellow men é heathen or Christian.U DThe law of God and the 
religion of the Church had fallen to pieces.U

Although much of this state of a;airs might have been traced to the 
demand of the Rrankish kings that bishops should shoulder the feudal 
burdens and give military service in their own person, if they could not 
provide substitutes, the keen eye of the English monk had pierced the 
surface and seen the underlying cause to be the lack of responsibility to 
the Kead of Christendom, the want of correlation with qome. This, 
then, was made his immediate obNect of reform. At the Council of 
Salt4, in 7:2, the Rrankish bishops were induced by him to give in their 
complete allegiance to the Koly SeeO and the Abbey of Rulda, founded 
by him, was the jrst monastic institution among the Teutons to be 
placed directly under papal Nurisdiction. As a direct result. Church 
and Ying made holy alliance. The Rrankish chieftain, 1epin, protected 
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the seat of the 1apacy from the rough hand of the …ombardO his own 
solemn consecration at qheims secured for the royal power the whole 
weight of the Church.

Lefore his death as a missionary martyr among the heathen tribes 
of Rriesland, Loniface had not only succeeded in reforming a Church 
and a State. Ke had roused in the breast of a boy of thirteen an ideal of 
civilisation, of discipline, and of learning, that was to bear fruit in later 
years in the Noint work of Alcuin and of this lad, Charles, the young son 
of 1epin. It is, perhaps, not too fanciful to think that the reason for the 
deliberate choice made by Charles of an English monk, as his future 
adviser and minister of education, was his. boyish remembrance and 
admiration of the strong and authoritative personality which had then 
captured his youthful imagination. Ror hero-worship belongs to the 
earliest as well as the most modern daysO and it was the admiring 
memory of Loniface that led to the call of Alcuin to Rrankland.



3

The Palace School

T he success of the Model School of the Palace, under such a 
teacher as Alcuin, was assured. The next step was to extend 

the inguence of that centre throuFhout a wider sphere. Gor the vallic 
ciziliyation, often riFhtlk identiVed with education, had subered dire 
thinFs under the earlk Gran-ish rule. mictories there had Reen in plenq
tk, Rut of peace and order scarcelk a trace. A rule of plunder and lknch 
law had underIined the ideals of valloqCoIan daks, and an utter lac- 
of skIpathk with the con;uered or of adaptation to their waks and 
Ianners cut at the root of proFress.

Wt had Reen the honest desire of Eharles, lonF Refore he Vtted on the 
iIperial crown, to aIend these thinFsK Rut it seeIs to haze Reen the 
inguence of Alcuin that set the ideal of reforI into practical wor-inF.

Yith true insiFht, the Minister of Hducation, as we Iak now call 
hiI, conzinced the OinF that the onlk ebectize Ieans of restorinF 
an old and creatinF a new ciziliyation in the Gran-ish world was the 
Eatholic Ehurch. Net the Ehurch, as represented Rk the Gran-ish 
Rishops and clerFk, was at that tiIe at its lowest eRR, scarcelk, inq
deed, eIerFed froI that Ielancholk condition of abairs descriRed 
Rk vreFork of Tours two centuries earlier. The reason was ezident. 
Two hundred kears of dezastation had alIost suRIerFed the liFht of 
learninF in the land. The valloqCoIan Schools had zanished, those 
of the Ionasteries were few and feeRle. Yhen the Fate of the Iental 




